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Finally, the department now includes 
the Correspondence School as a part of 
its effort. In addition to the instruction 
covering the four years' Conference 
Course of Study, the school offers numer- 
ous other courses included in the usual 
theological curriculum, and for these 
credit is given in the Biblical Depart- 
ment of Vanderbilt University. Though 
the privileges of the school are open to 
all, its main purpose is to serve those 
who have already entered upon the duties 
of the pastorate. It conducts about one 
thousand courses every year. Since its or- 
ganization in 1902, it has included among 
its students — many of them for four years 
consecutively — more than one-half of all 
the ministers of the church. 



In a word, the Department of Minis- 
terial Supply and Training is endeavor- 
ing to raise up an adequate supply of 
strong men for the ministry, to inspire 
and guide them in preparing for their life 
work, to render them such financial 
assistance as may be necessary, to pro- 
vide for them a system of training best 
suited to the needs of the modern 
minister, and to extend to them after 
entering the pastorate the advantages of 
constant contact with the University. 
In the use of such plans, under the 
guidance and blessing of the Spirit of 
God, we look forward with hope to an 
efficient ministry for the church of 
tomorrow. 



III. 



THE MEANING OF EVIL 

THE QUESTION OF MORAL EVIL 



Author of 



REV. CHARLES F. DOLE, D.D. 
Jamaica Plain, Massachusetts 
The Religion of a Gentleman" and The Hope of Immortality" 



You will have observed that I have 
frankly declined to make distinction 
between evil in general and moral evil. 
I am unable to discover any such valid 
distinction. Sin seems to me as inevi- 
table as death is or darkness. Evil 
everywhere is the lack of good. If the 
man knew enough, if he had sympathy 
enough, and imagination enough, and 
will enough, he would not sin. But be- 
cause he must be a child before he can 
ever be a man, he does not and cannot 
have intelligence and love and good will 



enough, to begin with, to keep him from 
doing wrong. 

Our experience truthfully interpreted 
bears this out. Integrity today seems 
to me the most beautiful thing in the 
world. But I aver that I had to experi- 
ment with a first lie as inevitably as I 
had to catch a fall on the ice in learning 
to skate. To do God's will, to make 
myself the channel in which good will 
may run, seems to me today to be the 
highest object of a man's desire. But 
I do not see how I could possibly have 
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learned this, if I had never been 
obliged to undergo discipline in the 
kindergarten of selfishness. I enjoy 
today something of the freedom of a 
man. I hope I love to do what I ought 
to do, as the very best thing to do. But 
I look back to childhood, and see that 
my life was inextricably involved in all 
kinds of bondage. Circumstances and 
passions once ruled my childish will. 1 

I cannot honestly divide moral evil 
from the conditions that involve and 
maintain it, from the intellectual back- 
wardness, the deficiency of education, 
the surviving barbarisms of lust, passion, 
and war, the greed and arrogance of 
boyish natures, the crowded slums of 
great towns, the ancient paganism and 
superstition still haunting the institu- 
tions of religion, from the crying need 
of good will, humanity, and faith — the 
greatest and latest fruits of the tree of 
life. Evil is the reverse side of the pat- 
tern of life. It is wrapped up in the law 
of contrast; it is in the law of cost and 
struggle; it is in the nature of a world 
that takes time to grow. It is here 
because, as I surmise, God himself 
could not make it not to be here; because, 
if pain and death are among the processes 
of the climbing physical life, so anger, 
wrath, clamor, evil speaking, disobedi- 
ence, and sin are among the quite neces- 
sary processes of the spiritual movement 
in every tribe and nation. I see no use 
in looking back and blaming anyone 



on account of the facts of moral evil, 
any more than for the presence of insect 
pests or the yellow fever. Blame is of 
no use for the past, but for now. Let 
its beneficent prod urge each man or 
community to catch sight of the nature 
of evil, as something to be overcome or 
resisted or transformed into good; let 
it urge and scare man straightway to 
act, as man always tends to act in the 
face of peril. The one eternal and prac- 
tical question about moral evil, or any 
other evil that is felt to oppress man, is 
whether it hurts us enough to bring 
the rebound of conscience and will, 
whereby we can put it beneath us and 
press on to the heights. 

I say this of the worst kinds of 
moral evil, with the thought of such 
reprobates as Count Guido in the Ring 
and the Book. With the near view you 
cannot abide such a man. But we 
never know anything rightly by the 
near view alone. We have to see the 
perspective and the unity in things, after 
the hour of adjustment and interpreta- 
tion has come. 

1. The World- View 

We get some fight here, as by a 
parable, when we ask what view on the 
whole, the highest type of parent takes 
toward his child. The parent's thought 
of the child is a blend, is it not, of sym- 
pathy and genial patience and purpose, 
or will? He accepts the child as a 



'The question of "freedom" about past conduct seems to be rather academical than 
practical. Was the child free to play with fire and burn his fingers ? The practical question is 
whether he is free from the peril of burning himself again. He is not free in this sense till 
he comes to have a wholesome fear of the fire. So with men generally. No matter whether a 
man was free, or not free, to do wrong yesterday, is he free now of the peril of doing the same 
wrong ? This depends upon the waking-up of his intelligence and his sympathy and his moral 
will. Has he come to have a healthy horror of mean and selfish conduct ? Till he hates to 
do injustice, and desires with all his heart to do righteous and friendly acts, he is not morally free. 
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child, expects to see him fall and ven- 
ture again and again, and take experi- 
ments of all kinds, the moral experi- 
ments of disobedience, the first lie, fight- 
ing, and naughty words. He prefers 
to have the child bold and virile. He 
looks for childish greediness, passion, 
pettiness. He looks later for foolish 
ambitions, futile rivalries, egotism, and 
surviving selfishness. The one thing that 
he is intent upon is that the child shall 
grow, and by all means possible at least 
enter into the larger life of a mature 
man. He would not dare to rule out 
the experiences of growth. In a deep 
and true sense, he "welcomes each 
rebuff that turns earth's smoothness 
rough." He is assured that life in any 
growing creature can be rounded out only 
by facing the law of contrast and cost. 

Now I reverently conceive the divine 
view to be somewhat like this. In His 
sight the long story of the upward march, 
the procession of the ages "groaning 
and travailing together in pain," leads 
straight on to the "manifestations of 
the Sons of God." The Sons of God 
could not come to be in any other way, 
would not know themselves as sons, 
would not otherwise be able to share the 
mind, the purposes, the heart of God. 

It is as if the might and life of God 
were urging their way into the conscious- 
ness of the human race. They come in 
rising cycles of change, "power first," 
as Browning says, and love long after. 
Power is not evil, but power without 
love commanding it presently becomes 
evil to the developing soul. Power in 
the brute is not sin, but when man 
appears, power without good will to 
match the power becomes moral evil, or 
sin, till the "growing pains" of cruelty, 



selfishness, injustice, lust, stir man's 
consciousness with fresh urgency to see 
the heights and joys of the complete 
and normal life of the children of God, 
where power and love are one. All 
we wish to know, or at least to trust, 
is that "God orders the march," that 
he is with us with an irresistible will to 
bring the triumph of goodness. I can see 
no other interpretation of the wonderful 
universe than this. I have allowed 
that at times, and in points, the cost 
and pain seem to be too great. I 
should have thought so, at the moment, 
if I had seen Jesus hanging on the cross, 
if I had sent all my boys to die with army 
fever at Valley Forge, if I had witnessed 
the horrors of one of the late massacres 
in Armenia. But we are trying to take a 
world-view in the light of which at the 
worst we are merely setting human 
suffering, "which is but for a moment," 
against infinite values, which grow more 
precious the more you consider them. 

I am aware of the old question which 
might here be brought: "Shall we then 
do evil that good may come ? " A large 
philosophy of history answers this ques- 
tion and makes it seem stupid. The 
urgency of God once admitted never 
goes backward. The costly processes 
of the world go to make good will prevail. 
And good will always pursues its own 
nature, which is to grow and to do good 
and to overcome evil with good. Thus, 
with our world- view, I see how yellow 
fever and typhoid and smallpox have 
had their part in stinging the develop- 
ing humanity and the intelligence of the 
world to new standards of hygiene for 
all cities. The awakened humanity now 
goes on to attack new problems of civic 
betterment. 
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Thus, the world-view apprehends in 
its philosophy of progress that wars have 
played their part in a barbarous age, 
whereby certain virtues got a training. 
But we know better today than to kill 
and bombard cities. To fight today is 
presently to set the civilized conscience 
of the world against us. Show human 
energy more intelligent ways to express 
itself and it drops its cruelty. What was 
once no sin becomes sin, when you see a 
certain light. With a little more light, 
you have no desire to commit the sin. 
When loves comes in evil goes out. 

You may indeed descry, as it were, a 
spiral curve of movement ever upward, 
clinging with each revolution closer 
to its axis. In the truest sense, history 
never repeats itself. The scenery on the 
new section of the spiral curve is like 
what you saw when you came this 
way before, but you see it from a new 
elevation; the issues are less gross; 
certain barbarities, like slavery and the 
torture chamber, are dropped out for- 
ever; the heart of mankind has more 
humanity. The moral standards are 
seen more clearly; more people have 
their eyes on the eternal ideals; more 
people share the growing heritage of the 
heroes and the lovers of men. 

2. The Practical Working of This 
Teaching 

These considerations would be idle 
and academic if they did not tend 
steadily toward practical uses. Will 
this type of thought work in practice? 
We can give a most positive answer 
to this question. We conceive good will 
(observe the words both "will" and 
"good") as the ruling principle of life, 
the essence of the nature of God, the 



key to the mystery of the universe. 
When we see power, we see only one mark 
of God; when we see intelligence or 
beauty we see other marks of God; 
when we see good will added we see 
God in his fulness. In every practical 
issue and effort the point is to bring good 
will to bear. Nothing can resist it, 
being "more moving than any motion." 

It follows that there is no actual 
antagonism or dualism between good 
and evil. The idea of antagonism is use- 
ful only as a metaphor acting on the 
imagination to evoke energy. If we still 
say that we fight the storm we have 
ceased to believe that the storm is 
hostile. Even as a metaphor, the idea 
of antagonism is dangerous as soon as 
we enter the sphere of human relations. 
We must not divide the world into the 
good and the bad fighting together. 
There is something better even than to 
"forgive enemies." It is to have no 
enemies. It is a great verse in the Book 
of Wisdom which says, "Thou lovest 
all the things that are and abhorrest 
nothing which thou hast made." So we, 
at our best, when the infinite good will 
possesses us, bear no enmity. There are 
those who need to be helped and taught; 
there is need of the physician and the 
teacher, there is ever need of patience 
and humanity. This is the greatest les- 
son that mankind has yet to learn. 

It is the standing heresy of Chris- 
tendom that it will not take Jesus' word 
seriously, when he says, "Be ye there- 
fore perfect as your Father in heaven 
is perfect." This is to say that health 
is normal and disease abnormal; this is 
to say that it is the nature of man to 
live the civilized and civilizing life of 
consistent good will. 
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Finally, I cannot find any valid 
antinomy or contradiction or dualism 
in the problem of evil. With a large 
view, which alone fits such a question, 
I find no affront to my conscience, to 
my intelligence, or to the facts, in the 
thought of evil as a process, incident 
and necessary to the spiritual evolution 
of the world. So far from being in the 
way of our belief in the spiritual sig- 
nificance of life, the problem of evil 
owes its existence to the solid frame- 
work of spiritual realities. We shall 
never handle it effectively till we say so. 
If this seems to make God responsible 
for evil or to set at nought the divine 
omnipotence, we reply that it is no part 
of omnipotence to perform logical futili- 
ties, such as making square circles or 
developing grown men without the con- 
ditions of childhood. 

I urge then that this view of the prob- 
lem of evil alone makes significance and 



unity, that this tallies better than any 
other possible view with the facts, works 
better in every kind of practical conduct, 
and therefore commands faith and con- 
viction. It is really another form of 
the divine integrity, or unity; which, so 
far as I can see, is the only tenable or 
workable philosophic thought of God. 

I see no reason why we should be 
half-hearted about our belief in God. 
Let us either hold it or not hold it, 
but let us not waver about it or apologize 
for it, as if it was not respectable. There 
can be no middle road. But if we be- 
lieve in God let us have no hesitancy 
in accepting the implications of our 
faith without flinching. Above all, let 
us be sure that we use it as a real and 
whole faith must be used. Let us take 
the good of it. Let us try it in every 
way. "If God be for us, who can be 
against us!" is as profound a word as 
ever was uttered. 



